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Findings show that both frameworks emphasize wealth
redistribution, solidarity, and empowerment of the oppressed,
albeit through different epistemological lenses: Shihab
emphasizes moral and ethical responsibility within the Islamic
framework, while Marx critiqgues structural capitalist
exploitation and calls for systemic revolution. Through the
proposed Sinthac Model, the study presents a synthesized
approach combining spiritual and material strategies to address
contemporary social injustice, particularly in the Indonesian
context. This integration offers a unique contribution to the
discourse on Islamic Socialism and its applicability to global
poverty and inequality.

INTRODUCTION

Social justice is a key concern in both religious and secular ideologies, particularly in the
context of addressing inequalities, exploitation, and the needs of marginalized communities. In Islam,
the Qur'an provides a comprehensive framework for social justice, emphasizing equality, charity, and
social solidarity. M. Quraish Shihab, a prominent Indonesian scholar, offers an interpretation of the
Qur'an that focuses on the moral responsibility of individuals and communities to promote social
justice, especially through mechanisms such as zakat and helping the oppressed (Shihab, 2020). His
views stress the importance of a just distribution of wealth and the protection of the marginalized,
aligning with broader Islamic teachings on equity and fairness.

In contrast, Marxism, as articulated by Karl Marx, offers a materialist critique of social
inequalities, focusing on the inherent exploitative nature of capitalist systems. Marx's theory of class
struggle highlights the division between the bourgeoisie and the proletariat, with the latter exploited
for their labor, leading to systemic injustice (Fernanda Desky, 2022). Marxism calls for revolutionary
change to dismantle capitalist structures and redistribute wealth to address the social imbalances it
generates. While these two frameworks Islamic social justice and Marxism are often seen as
opposing, they share a common concern for the oppressed and propose transformative actions for
achieving a more just society.
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Scholars have increasingly explored the intersections between Islam and Marxism,
challenging the notion that these ideologies are incompatible. Elfi and Siregar (2024) have examined
how figures like Tan Malaka integrated Islamic principles with Marxist thought to address social
injustices in Indonesia. Similarly, Layli Uddin (2023) revisits Islamic Socialism, showing how
socialist thought fused with Islamic values to promote social justice in South Asia. This emerging
field of study suggests that while Islam and Marxism have different origins, they can complement
each other in the struggle for equity, particularly when addressing issues such as poverty, exploitation,
and marginalization.

However, the existing literature has primarily treated these ideologies separately, either
exploring Islamic social justice or Marxist critiques of capitalism, without offering a comparative
analysis of how these perspectives can work together. This gap in the research is notable, especially
given the growing interest in combining religious and secular approaches to address contemporary
social challenges (Soetomo, 2023). Recent work by scholars such as Fogg (2019) and Juraev & Ahn
(2023) has begun to bridge this divide, exploring the potential for Islamic and Marxist ideas to coexist
within movements for social change, particularly in post-colonial contexts.

This article aims to fill that gap by conducting a thematic and hermeneutic analysis of key
Qur’anic verses (Al-Ma’un, At-Tawbah) alongside core Marxist texts (The Communist Manifesto,
Das Kapital). It critically explores how each tradition conceptualizes the root causes of injustice, the
role of the individual and the state, and the ethical imperatives of redistribution. The study culminates
in the proposal of the Sinthac Model a conceptual synthesis of spiritual ethics and socio-economic
critique offering a new framework for theorizing and practicing social justice in Muslim-majority
societies, particularly Indonesia.

By engaging both spiritual and structural paradigms, this article contributes to the expanding
field of Islamic socialism and liberation theology, while also inviting renewed academic inquiry into
the intersection of religion and leftist social theory in the Global South. The study culminates in the
proposal of the Sinthac Model a conceptual synthesis of spiritual ethics and socio-economic critique
offering a new framework for theorizing and practicing social justice in Muslim-majority societies,
particularly Indonesia.

METHODS

This study employs a hermeneutic approach to analyze and compare the concept of social
justice within the Qur'anic interpretation of M. Quraish Shihab and Karl Marx's theory of social
justice. Hermeneutics, as a method of textual interpretation, allows for a deeper understanding of how
both Islamic and Marxist perspectives address social inequality and exploitation. It facilitates the
analysis of texts within their historical, social, and cultural contexts, as well as the identification of
their contemporary relevance. This method is particularly suitable for examining religious texts and
philosophical theories, where meaning is often layered and complex, necessitating a comprehensive
interpretative framework (Gadamer, 2004).

The primary data sources for this study are Shihab’s Tafsir Al-Misbah, which provides a
contemporary interpretation of Qur'anic verses on social justice, and Marx’s seminal works, including
Das Kapital and The Communist Manifesto. These texts will be analyzed through the hermeneutic
lens to uncover their underlying themes of justice, equality, exploitation, and class struggle. The
analysis will also consider the socio-economic contexts in which both Shihab and Marx wrote their
respective works, providing insights into how their ideas can be applied to modern-day social justice
issues. The hermeneutic method will allow for an in-depth interpretation of both Islamic and Marxist
texts, comparing their respective conceptions of justice and exploring potential synergies between the
two.
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A comparative analysis will be conducted to identify commonalities and differences between
the Qur’anic teachings on social justice, as interpreted by Shihab, and Marxist social theory. While
both frameworks critique the injustices perpetuated by socio-economic systems, they emerge from
different traditions Islamic theology and Marxist materialism. This analysis will explore how each
perspective addresses issues such as exploitation, poverty, and inequality, and the methods they
propose for addressing these issues. By comparing these perspectives, the study will examine whether
a synthesis is possible that can inform contemporary social justice practices.

The research will adopt qualitative content analysis as the primary technique for data analysis.
This approach will focus on the thematic analysis of key texts, identifying patterns of thought related
to social justice, exploitation, and the role of the state and society in promoting equality. According
to Krippendorff (2018), content analysis allows for a systematic examination of texts to uncover
implicit and explicit meanings. In this study, content analysis will be used to identify recurring motifs
and ideas in both Marxist and Islamic writings, drawing comparisons between their views on the role
of power, wealth distribution, and the rights of the marginalized.

In addition, a hermeneutic circle will be employed to ensure that the interpretation of the texts
remains dynamic and reflective. This circle involves a continuous process of interpreting parts of the
text in relation to the whole, and vice versa. This iterative approach ensures that the researcher
remains attuned to the evolving meanings of the texts as new interpretations are made. This approach
is in line with the principles of interpretive hermeneutics, as outlined by Heidegger (2010), who
argued that understanding is a process of engagement with the text, wherein the meaning emerges
through dialogue between the reader and the text.

The analytical process followed a three-phase hermeneutic model, adapted from Gadamer
(1975) and Ricoeur (1981. This model allows for a structured movement from textual exegesis to
theoretical synthesis, and finally to contextual application. See table below

Table 1. three-phase hermeneutic model

Phase

Description

Output

Textual
Understanding

Close reading of selected texts (Qur’an and Marx) in
their original or translated forms, focusing on
keywords related to justice, poverty, class.

Initial coding & textual
notes

Dialogical Comparative analysis of Shihab's and Marx’s Thematic categories
Interpretation concepts identifying thematic (e.g., solidarity,
convergences/divergences on justice, ethics, and revolution, zakat,
wealth. alienation)
Synthesized Contextual integration within the Indonesian socio- Proposed model &
Reflection political setting, leading to the construction of the philosophical
Sinthac Model as a conceptual synthesis. implications

This research will also include a case study analysis to contextualize the theoretical findings
within a real-world socio-economic setting. The case study will focus on Indonesia, a country with a
predominantly Muslim population, where issues of social justice, inequality, and poverty are
prevalent. By applying the theories of Shihab and Marx to contemporary Indonesian society, this
study will explore how their ideas might be used to address pressing social issues. It will analyze the
socio-political landscape of Indonesia, examining how both Islamic and Marxist perspectives could
contribute to addressing poverty, inequality, and marginalization within the context of globalization
and neoliberal economic policies.

To further ensure the reliability and validity of the findings, a triangulation approach will be
used, integrating secondary data from previous studies on Islamic socialism and Marxism, such as
the works by Soetomo (2023), Uddin (2023), and Fogg (2019), to provide a comprehensive
framework for analysis. By integrating multiple sources and theoretical perspectives, the study will

Fikroh Page 310



Fikroh: Jurnal Pemikiran dan Pendidikan Islam, Vol. 18, No. 2, May 2025

develop a more holistic understanding of how social justice can be achieved in modern societies. This
framework aligns with established academic practices for ensuring the robustness of comparative
research, as discussed by Creswell (2014).

RESULTS AND DISCUSSION

Introduction to Social Justice in Islamic Thought and Marxism

In this section, we provide a comprehensive overview of the concept of social justice within
Islamic thought, specifically focusing on the interpretation of M. Quraish Shihab, and Marxist theory,
primarily drawing on Karl Marx’s critique of capitalism. These two intellectual traditions, while
originating from different worldviews Islamic spirituality and Marxist materialism share a common
concern for addressing systemic inequalities and ensuring social welfare. Understanding the
theoretical foundations of both perspectives is essential for exploring their potential intersections and
applications to contemporary socio-economic issues.

Social justice in Islamic thought, as interpreted by Shihab, is rooted in the Qur’anic teachings
that call for equitable distribution of wealth and resources. Shihab emphasizes that social justice is
not merely about charity, but about creating a just social order where every individual’s rights are
protected and wealth is distributed fairly, especially to the marginalized. Zakat, sadagah, and the
welfare of the underprivileged are central to Shihab’s interpretation of social justice. He posits that
Islam’s ethical framework, as articulated in the Qur’an, requires active intervention to prevent the
oppression of vulnerable groups in society (Shihab, 2022). The Qur’an’s teachings on wealth
redistribution, the protection of orphans, and the provision for the poor are clear directives that
establish social justice as an Islamic duty rather than a voluntary act of charity (Shihab, 2022; Hanafi,
2023).

On the other hand, Karl Marx critiques capitalist systems, arguing that social justice cannot be
achieved without addressing economic inequality and class struggle. Marx’s critique focuses on the
exploitation of the working class by the capitalist class, where the labor of the proletariat is used to
generate wealth for the bourgeoisie, leaving the workers in a state of alienation. Marx's theory of
historical materialism underscores that social justice is intrinsically linked to the transformation of
the capitalist system into a socialist or communist society, where wealth and power are redistributed
to achieve equality (Bisuony et al., 2023). According to Marx, true justice can only be realized when
the structural inequalities embedded within capitalist systems are dismantled (Hanafi, 2023).

In Indonesia, the synthesis of Islamic social justice and Marxist theory has historical
significance, especially through figures like Tan Malaka, who integrated Islamic values with Marxist
ideology to advocate for social justice and revolutionary change. The political context of Indonesia,
with its deep-rooted social inequalities, makes the integration of these two frameworks particularly
relevant. Scholars such as Uddin (2023) and Fogg (2023) have explored how Islamic socialism a
blend of Islamic teachings and Marxist thought—has been used as a tool for social reform in Muslim-
majority societies, providing a more holistic understanding of justice that transcends economic or
spiritual views alone. Islamic socialism seeks to reconcile Islamic ethical principles with the call for
social equality, providing a framework for addressing both spiritual and material aspects of life.

The theoretical basis for Islamic socialism can be traced back to thinkers like Ali Shariati, who
fused Marxism with Islamic principles to address the alienation of the poor and the need for
revolutionary change in the socio-economic structure (Paralihan, 2024). Shariati's work demonstrates
how Islamic teachings, particularly the concept of tawhid (the oneness of God), can be applied to
advocate for liberation and justice, thereby aligning with some Marxist principles, particularly in
challenging the oppressive structures of society (Saffari, 2023).

Scholars like Soetomo (2023) and Juraev & Ahn (2023) have critiqued the theoretical
underpinnings of both Marxism and Islamic social justice, arguing that both perspectives share a
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common goal of liberating the oppressed, though through different ideological and practical means.
Islamic social justice calls for a moral obligation to address social disparities, while Marxism calls
for a revolutionary transformation of society's economic structure. These scholars suggest that
combining the spiritual dimensions of Islamic thought with the materialist analysis of Marxism can
offer a more comprehensive approach to addressing social justice in the modern world (Sukrie &
Antok, 2023).

Islamic thinkers like Jamal al-Din al-Afghani and Salamah Miusa have also played significant
roles in integrating socialist ideals with Islamic principles, influencing Islamic socialism in the 20th
century. Their intellectual legacy has shown that Islamic thought and Marxism can coexist and
mutually reinforce one another in the pursuit of social equality (Soetomo, 2023). This integration
provides a framework for understanding social justice that goes beyond Western capitalist ideologies,
offering a unique perspective in societies like Indonesia where both Islamic principles and Marxist
ideas have shaped social and political movements.

In summary, both Islamic social justice and Marxist theory provide valuable insights into how
to address social injustice, inequality, and exploitation. While Islamic thought offers a spiritual and
ethical approach grounded in religious duties and moral responsibility, Marxism provides a
materialist critiqgue of capitalist systems, focusing on economic equality and the need for
revolutionary change. The integration of both frameworks offers a holistic approach to social justice,
one that considers both spiritual and material needs, particularly relevant in the socio-political context
of Indonesia and other Muslim-majority nations facing socio-economic challenges

Comparative Analysis of Social Justice in the Qur‘an and Marxist Theory

In this section, we delve into a comparative analysis of Islamic social justice, as interpreted by
M. Quraish Shihab, and Marxism, as conceptualized by Karl Marx. While these two frameworks
might initially seem worlds apart one grounded in spiritual ethics and the other in materialist
philosophy a closer examination reveals shared concerns about inequality, exploitation, and the
marginalization of the oppressed. This comparison is thus both relevant and provocative, offering
fresh insights into how each perspective contributes to addressing societal injustice.

To begin, Shihab's interpretation of social justice is rooted deeply in the spiritual and ethical
dimensions of Islam. For Shihab, social justice in the Qur’an is not just a set of guidelines but a moral
responsibility that binds both individuals and society to ensure equity. He emphasizes that zakat
(obligatory charity) and sadagah (voluntary charity) are not merely acts of generosity, but institutional
imperatives that must be embedded within the social structure to combat poverty and inequality. In
this framework, social justice is not just a good deed,; it is a divine mandate a duty to God and the
community. Shihab’s interpretation makes it clear that justice is systemic, calling for structural
changes to ensure fairness, inclusion, and the well-being of the marginalized (Shihab, 2022).

Marx, on the other hand, provides a more materialist critique of social justice, grounded in his
analysis of capitalism as an inherently exploitative system. For Marx, social justice cannot be
achieved unless the capitalist system is overthrown because it locks the working class into a perpetual
cycle of exploitation. Marx argues that the proletariat is alienated from both the fruits of their labor
and from one another. Economic systems, he contends, shape social relationships, and unless
capitalism is dismantled, justice will remain an illusion (Bisuony et al., 2023). In Marx's view, social
justice requires a revolutionary transformation the overthrow of class divisions and the redistribution
of resources. This revolutionary aspect of Marxism stands in contrast to the more gradual, ethical
reforms advocated by Shihab.

The critical question that arises is: Can these two visions spiritual and material be reconciled in
the pursuit of justice? The answer, as we explore further, lies in the underlying themes of both
ideologies. Despite their differences in approach, both Shihab and Marx critique the same social
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malady: the exploitation of the marginalized and the unequal distribution of wealth. Both argue that
true justice requires addressing the structural causes of inequality, although they differ in the methods
and understandings of how to enact this change.

Examining Key Qur'anic Verses on Social Justice: Shihab’s Interpretation

In this section, we provide a comprehensive overview of the concept of social justice within
Islamic thought, specifically focusing on the interpretation of M. Quraish Shihab, and Marxist theory,
primarily drawing on Karl Marx’s critique of capitalism. These two intellectual traditions, while
originating from different worldviews Islamic spirituality and Marxist materialism share a common
concern for addressing systemic inequalities and ensuring social welfare. Understanding the
theoretical foundations of both perspectives is essential for exploring their potential intersections and
applications to contemporary socio economic issues.

Social justice in Islamic thought, as interpreted by Shihab, is rooted in the Qur’anic teachings
that call for equitable distribution of wealth and resources. Shihab emphasizes that social justice is
not merely about charity, but about creating a just social order where every individual’s rights are
protected and wealth is distributed fairly, especially to the marginalized. Zakat, sadagah, and the
welfare of the underprivileged are central to Shihab’s interpretation of social justice. He posits that
Islam’s ethical framework, as articulated in the Qur’an, requires active intervention to prevent the
oppression of vulnerable groups in society (Shihab, 2022). The Qur’an’s teachings on wealth
redistribution, the protection of orphans, and the provision for the poor are clear directives that
establish social justice as an Islamic duty rather than a voluntary act of charity (Shihab, 2022; Hanafi,
2023).

On the other hand, Karl Marx critiques capitalist systems, arguing that social justice cannot be
achieved without addressing economic inequality and class struggle. Marx’s critique focuses on the
exploitation of the working class by the capitalist class, where the labor of the proletariat is used to
generate wealth for the bourgeoisie, leaving the workers in a state of alienation. Marx's theory of
historical materialism underscores that social justice is intrinsically linked to the transformation of
the capitalist system into a socialist or communist society, where wealth and power are redistributed
to achieve equality (Bisuony et al., 2023). According to Marx, true justice can only be realized when
the structural inequalities embedded within capitalist systems are dismantled (Hanafi, 2023).

In Indonesia, the synthesis of Islamic social justice and Marxist theory has historical
significance, especially through figures like Tan Malaka, who integrated Islamic values with Marxist
ideology to advocate for social justice and revolutionary change. The political context of Indonesia,
with its deep rooted social inequalities, makes the integration of these two frameworks particularly
relevant. Scholars such as Uddin (2023) and Fogg (2023) have explored how Islamic socialism a
blend of Islamic teachings and Marxist thought has been used as a tool for social reform in Muslim
majority societies, providing a more holistic understanding of justice that transcends economic or
spiritual views alone. Islamic socialism seeks to reconcile Islamic ethical principles with the call for
social equality, providing a framework for addressing both spiritual and material aspects of life.

The theoretical basis for Islamic socialism can be traced back to thinkers like Ali Shariati, who
fused Marxism with Islamic principles to address the alienation of the poor and the need for
revolutionary change in the socio economic structure (Paralihan, 2024). Shariati's work demonstrates
how Islamic teachings, particularly the concept of tawhid (the oneness of God), can be applied to
advocate for liberation and justice, thereby aligning with some Marxist principles, particularly in
challenging the oppressive structures of society (Saffari, 2023).

Scholars like Soetomo (2023) and Juraev & Ahn (2023) have critiqued the theoretical
underpinnings of both Marxism and Islamic social justice, arguing that both perspectives share a
common goal of liberating the oppressed, though through different ideological and practical means.
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Islamic social justice calls for a moral obligation to address social disparities, while Marxism calls
for a revolutionary transformation of society's economic structure. These scholars suggest that
combining the spiritual dimensions of Islamic thought with the materialist analysis of Marxism can
offer a more comprehensive approach to addressing social justice in the modern world (Sukrie &
Antok, 2023).

Islamic thinkers like Jamal al Din al Afghani and Salamah Miisa have also played significant
roles in integrating socialist ideals with Islamic principles, influencing Islamic socialism in the 20th
century. Their intellectual legacy has shown that Islamic thought and Marxism can coexist and
mutually reinforce one another in the pursuit of social equality (Soetomo, 2023). This integration
provides a framework for understanding social justice that goes beyond Western capitalist ideologies,
offering a unique perspective in societies like Indonesia where both Islamic principles and Marxist
ideas have shaped social and political movements.

In summary, both Islamic social justice and Marxist theory provide valuable insights into how
to address social injustice, inequality, and exploitation. While Islamic thought offers a spiritual and
ethical approach grounded in religious duties and moral responsibility, Marxism provides a
materialist critiqgue of capitalist systems, focusing on economic equality and the need for
revolutionary change. The integration of both frameworks offers a holistic approach to social justice,
one that considers both spiritual and material needs, particularly relevant in the socio political context
of Indonesia and other Muslim majority nations facing socio economic challenges

Comparative Analysis of Social Justice in the Qur*an and Marxist Theory

In this section, we delve into a comparative analysis of Islamic social justice, as interpreted by
M. Quraish Shihab, and Marxism, as conceptualized by Karl Marx. While these two frameworks
might initially seem worlds apart one grounded in spiritual ethics and the other in materialist
philosophy a closer examination reveals shared concerns about inequality, exploitation, and the
marginalization of the oppressed. This comparison is thus both relevant and provocative, offering
fresh insights into how each perspective contributes to addressing societal injustice.

To begin, Shihab's interpretation of social justice is rooted deeply in the spiritual and ethical
dimensions of Islam. For Shihab, social justice in the Qur’an is not just a set of guidelines but a moral
responsibility that binds both individuals and society to ensure equity. He emphasizes that zakat
(obligatory charity) and sadagah (voluntary charity) are not merely acts of generosity, but institutional
imperatives that must be embedded within the social structure to combat poverty and inequality. In
this framework, social justice is not just a good deed; it is a divine mandate a duty to God and the
community. Shihab’s interpretation makes it clear that justice is systemic, calling for structural
changes to ensure fairness, inclusion, and the well being of the marginalized (Shihab, 2022).

Marx, on the other hand, provides a more materialist critique of social justice, grounded in his
analysis of capitalism as an inherently exploitative system. For Marx, social justice cannot be
achieved unless the capitalist system is overthrown because it locks the working class into a perpetual
cycle of exploitation. Marx argues that the proletariat is alienated from both the fruits of their labor
and from one another. Economic systems, he contends, shape social relationships, and unless
capitalism is dismantled, justice will remain an illusion (Bisuony et al., 2023). In Marx's view, social
justice requires a revolutionary transformation the overthrow of class divisions and the redistribution
of resources. This revolutionary aspect of Marxism stands in contrast to the more gradual, ethical
reforms advocated by Shihab.

The critical question that arises is: Can these two visions spiritual and material be reconciled in
the pursuit of justice? The answer, as we explore further, lies in the underlying themes of both
ideologies. Despite their differences in approach, both Shihab and Marx critique the same social
malady: the exploitation of the marginalized and the unequal distribution of wealth. Both argue that
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true justice requires addressing the structural causes of inequality, although they differ in the methods
and understandings of how to enact this change.

Examining Key Qur'anic Verses on Social Justice: Shihab’s Interpretation

To understand Islamic social justice, M. Quraish Shihab draws heavily from key Qur'anic verses
that advocate for the fair distribution of wealth, the protection of the marginalized, and community
solidarity. Shihab stresses that the Qur'an's message of social justice is intrinsically tied to moral and
spiritual obligations that individuals and society must fulfill.

One pivotal verse that Shihab focuses on is Surah Al Bagarah (2:177), which emphasizes that
righteousness and piety are linked not just to faith and worship, but also to social actions, particularly
toward the vulnerable. The verse calls for justice through actions such as feeding the poor, helping
orphans, and assisting those in need (Shihab, 2022). Shihab’s interpretation underscores that these
are not merely ethical guidelines; they are imperatives for social transformation. His call for justice
is not confined to individual acts of charity but extends to addressing systemic inequalities.

Another foundational element of Islamic social justice is wealth distribution. According to
Shihab, zakat and sadagah are not individual acts of kindness but institutional mechanisms to ensure
that wealth circulates and reaches the marginalized. Surah At Tawbah (9:60) explicitly mentions zakat
as a tool to rebuild society by providing for the poor, orphans, and wayfarers those most vulnerable
in society. Shihab interprets this as a divine injunction that the state, too, must take responsibility for
wealth distribution, ensuring that no one is left behind (Shihab, 2022).

Community solidarity is another important theme Shihab draws from the Qur'an. For example,
Surah Al Ma’un (107:1 7) critiques those who neglect to assist the poor and needy, urging collective
responsibility. Shihab argues that this verse demonstrates how social solidarity should be the
foundation of any Islamic society, where mutual care and support are vital to achieving social justice.
This concept of communal responsibility contrasts sharply with the individualism prevalent in
capitalist societies, where the selfish accumulation of wealth often overshadows the welfare of others
(Shihab, 2022).

Thematic Convergence: Redistribution of Wealth

The Qur'anic principle of wealth distribution closely aligns with Marx’s critiques of capitalism
and economic inequality. Both Shihab and Marx argue that justice cannot be realized as long as capital
remains concentrated in the hands of a few, and the working class or marginalized groups continue
to bear the burden of exploitation. While Shihab emphasizes moral and spiritual responsibility, Marx's
approach is materialistic, calling for a revolutionary change in the economic structure.

For instance, in Surah Al Bagarah (2:261), the metaphor of a seed that grows into a multiplying
crop is used to describe the reward of charity. This verse emphasizes the spiritual growth that comes
from redistributing wealth the more you give, the more you benefit spiritually. Shihab underscores
that wealth redistribution is not only an economic act but a divine obligation, reinforcing both the
spiritual and social fabric of society. In contrast, Marx’s critique of capitalism suggests that wealth is
extracted from the labor of the working class without adequate compensation, resulting in alienation
and poverty (Bisuony et al., 2023).

Although both frameworks call for redistribution, the key difference lies in their approaches.
Shihab’s perspective is deeply rooted in Islamic morality, where individuals are encouraged to share
voluntarily and act with compassion, while Marx advocates for the abolition of capitalist structures
through revolution. Marx’s revolutionary framework can be seen as a more radical response to the
problem of inequality, one that demands systemic overhaul. Shihab, however, does not necessarily
advocate for such a total transformation of the economic system. He focuses instead on ethical actions
and moral reform within the existing societal framework.

At the core of both Islamic social justice and Marxist thought is the redistribution of wealth.
Shihab emphasizes that Islamic social justice isn’t just a personal virtue; it’s a social mandate. Zakat,
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sadagah, and the protection of the rights of the poor and marginalized are essential mechanisms to
achieve fairness (Shihab, 2022). However, Shihab also calls for these principles to be institutionalized
by the state and society an argument that aligns with Marx’s view that true social justice cannot be
achieved until the capitalist system is overthrown. Both ideologies agree on the need for wealth
redistribution, but their methods differ.

Marx’s class struggle theory adds an urgency that Shihab’s interpretation does not necessarily
share. For Marx, the state under capitalism is an instrument of class oppression; therefore, it cannot
be relied upon to implement true social justice. Instead, Marx calls for the working class to revolt and
overthrow the existing social order. Shihab, however, believes that the transformation of society must
begin with individual responsibility a bottom up approach that fosters solidarity and compassion.
Shihab’s call for reform works through moral transformation within individuals and communities,
while Marx’s vision involves a top down revolution.

Bridging the Gap: Towards a Synthesis?

So, what’s next? Can Islamic social justice and Marxism be reconciled in a way that builds
bridges between their differing approaches? Perhaps, yes. While Shihab emphasizes gradual
transformation, focusing on moral responsibility, and Marx advocates for revolutionary upheaval, the
core of both ideologies is a shared desire to address the root causes of inequality. In fact, one might
argue that both frameworks can complement each other if viewed as two parts of a whole.

Islamic spirituality and Marxist materialism don’t have to be in opposition they can be
synergistic, working together to create a more just society. Islamic socialism, as Tan Malaka and
others have shown, has the potential to be a powerful hybrid of Islamic principles and Marxist ideals,
advocating for social change that is both spiritual and material (Uddin, 2023).

By leveraging both frameworks, we may discover new pathways toward justice, where moral
principles guide revolutionary action, and material change creates ethical reform. Both Shihab and
Marx call us to transform society, but where they differ lies in the methods one emphasizes personal
ethics and the other, structural revolution. Perhaps the future of social justice lies in bridging these
gaps, using both spiritual and material forces to guide us towards a more equitable world.

In comparing Shihab’s Qur'anic social justice with Marx’s materialist critique, we find
significant common ground in their focus on wealth redistribution, support for the marginalized, and
social solidarity. While Shihab’s framework leans toward spiritual and ethical solutions through
moral responsibility, Marx’s vision calls for radical structural change. Despite these differences, both
frameworks offer valuable perspectives on how to address economic inequality, social exploitation,
and the marginalization of the oppressed. The integration of these perspectives could lead to a
comprehensive approach that combines spiritual ethics with material change, offering a potential
pathway to true social justice.

Contemporary Application of Islamic Social Justice and Marxism in Indonesia

In examining the application of Islamic social justice and Marxist theory to contemporary issues
in Indonesia, we must engage with the pressing challenges of wealth inequality, economic injustice,
and political corruption. Indonesia, as the world’s largest Muslim majority country, presents a
fascinating context where these frameworks, rooted in deeply different philosophical traditions, have
found relevance. Through the hermeneutic lens, we can better understand how Islamic principles of
justice and Marxist critiques of capitalism are not only theoretical but have been actively applied to
social movements in Indonesia over time.

Indonesia’s growing wealth gap is an issue that can be traced back to the consequences of
neoliberal economic policies, which have disproportionately benefited the elite, while millions of
Indonesians continue to live in poverty. The Gini coefficient for Indonesia remains high, indicating
significant economic inequality, which exacerbates social tensions. Here, both Islamic social justice
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and Marxism offer competing solutions for redistribution but with very different approaches. Shihab’s
interpretation of Islamic social justice emphasizes moral duty and the individual’s role in wealth
redistribution through zakat and sadagah. However, as Marx might argue, charity alone can never
fully address the systemic exploitation that fuels inequality. The capitalist system, which fosters these
inequalities, must be dismantled for true justice to prevail. The hermeneutic approach allows us to
see that both perspectives Shihab’s and Marx’s are not merely theoretical positions but practical
responses to the same social injustice: the disparity in wealth and the perpetuation of economic
oppression.

Wealth Inequality and Economic Justice: The Role of Islamic Social Justice and Marxism

One of the most significant challenges in Indonesia is the growing wealth gap, as evidenced by
the country’s high Gini coefficient, which measures income inequality. The concentration of wealth
in the hands of a few while millions remain in poverty has led to social unrest. This is where Islamic
social justice and Marxist critique of capitalism can offer complementary solutions. According to M.
Quraish Shihab, Islamic social justice calls for moral responsibility and institutionalized charity to
correct the systemic inequalities in society. Shihab emphasizes that zakat (obligatory charity) and
sadagah (voluntary charity) are not just individual acts of kindness but part of an Islamic obligation
that the state must ensure to redistribute wealth (Shihab, 2022). This system is not merely about
personal charity; it is about creating a just and equitable system where wealth is shared and distributed
fairly, particularly to the marginalized.

On the other hand, Marxism provides a materialist critique of the capitalist system, which is
inherently exploitative. Marx argues that the capitalist system concentrates wealth in the hands of the
elite by exploiting the working class, which produces the wealth yet receives little in return. Marx’s
solution to this inequality is not limited to redistribution through charity, but calls for a revolutionary
transformation that abolishes the capitalist system and establishes a socialist society where wealth is
distributed based on need rather than profit (Bisuony et al., 2023). While Islamic social justice
encourages moral reform through Islamic charity, Marxism advocates for systemic change, calling
for the overthrow of capitalism and its replacement with a classless society.

Both frameworks address the same issue of economic inequality, yet Islamic social justice
focuses on individual moral duties and state regulated charity, while Marxism calls for revolutionary
change. In Indonesia, where neoliberal economic policies have deepened wealth inequality, the
Islamic approach to wealth redistribution and Marxist analysis of capitalism both challenge the
current economic system. The shared concern for equitable wealth distribution connects the two
theories, though their methods for achieving justice are starkly different.

Political Corruption and Governance: Islam, Marxism, and State Responsibility

Indonesia’s political corruption continues to hinder efforts toward economic justice. Despite
the transition to a democratic system, corruption remains pervasive, with political elites continuing
to benefit from patronage networks that prioritize personal interests over the public good. Islamic
social justice, as interpreted by Shihab, offers a moral framework for good governance, emphasizing
that leaders must govern with justice, ensuring that public resources are used to benefit the
marginalized. Shihab’s interpretation of the Qur'an emphasizes accountability for leaders and stresses
the importance of equitable wealth distribution. According to Shihab, political leaders must act as
guardians of social justice, ensuring that the poor and marginalized receive fair treatment and
resources (Shihab, 2022).

In contrast, Marxism views political corruption as an inherent feature of capitalist governance.
Marx argued that the state under capitalism is an instrument of class oppression, designed to protect
the interests of the capitalist class and preserve economic inequality. According to Marx, political
corruption is not simply a moral failure but a structural feature of the capitalist system, which ensures
that the ruling class retains its privilege and power. Marx's solution to political corruption is not
reform but revolution a complete overhaul of the state and its functions (Bisuony et al., 2023). Marx’s
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call for the overthrow of capitalist structures and the redistribution of power aligns with the need for
structural reform in Indonesia’s political system.

Both frameworks offer important critiques of political corruption, though their solutions differ.
Islamic social justice calls for moral reform in governance, with an emphasis on accountability, while
Marxism calls for a revolutionary transformation of the capitalist state to eliminate the corruption
inherent in capitalism.

Social Movements in Indonesia: Islamic Social Justice and Marxism

Social movements in Indonesia, influenced by both Islamic and Marxist ideologies, have played
a significant role in advocating for economic justice and political reform. Nahdlatul Ulama (NU),
Indonesia’s largest Islamic organization, has long advocated for social justice through Islamic
principles of solidarity and equitable wealth distribution. NU’s welfare programs, focusing on
education, poverty alleviation, and economic development, resonate with Shihab’s interpretation of
Islamic social justice. These programs call for greater governmental responsibility in addressing
inequality and ensuring that Islamic values of care and justice guide the nation’s policies (Uddin,
2023, Arif, 2020).

On the other hand, Marxist inspired movements in Indonesia have traditionally focused on class
struggle and the need for revolutionary change to dismantle capitalist structures. The Indonesian
Communist Party (PKI), before it was crushed in the 1965 anti communist purge, advocated for land
reform, workers’ rights, and the redistribution of wealth. Contemporary labor unions continue to fight
for higher wages, better working conditions, and greater workers' rights, drawing on Marxist
principles of economic redistribution and class struggle. These movements argue that capitalism,
driven by multinational corporations and neoliberal policies, perpetuates exploitation and social
inequality, calling for systemic change to ensure social justice (Bisuony et al., 2023;Avrifi et al, 2022).

Although Islamic social justice and Marxism have distinct methodologies moral responsibility
versus revolutionary change they both emphasize economic redistribution, the empowerment of the
marginalized, and the need for structural change. By integrating both Islamic ethics and Marxist
analysis, Indonesia can develop a comprehensive framework for addressing social justice that blends
spiritual guidance with material transformation.

For instance, Islamic ethics can guide moral leadership and accountability, while Marxism
provides the structural framework to critique capitalism and propose solutions for systemic injustice.
The combination of Islamic socialism (as seen in figures like Tan Malaka) with Marxist thought can
lead to a more holistic and inclusive approach to tackling Indonesia’s economic and political
inequalities.

Both Islamic social justice and Marxism offer critical insights into how economic inequality
and political corruption can be addressed in Indonesia. While Islamic principles focus on moral
transformation through ethical governance and wealth redistribution, Marxism calls for systemic
change and the overthrow of capitalist structures. By integrating these two frameworks, Indonesia
can move toward a more just and equitable society, where both spiritual and material dimensions of
social justice are realized.

Integrating Islamic Social Justice and Marxism for Contemporary Solutions

The combination of Islamic social justice and Marxism offers an insightful and dynamic
framework for addressing modern social issues such as economic inequality, social injustice, and
oppression. In Indonesia, where economic disparity continues to grow despite rapid development,
integrating Islamic ethical teachings with Marxist critiques of capitalism can provide both moral and
structural solutions to these entrenched problems. Through the analysis of key Qur'anic verses related
to wealth redistribution, solidarity, and the rights of the oppressed, we can craft a more holistic
approach that combines both spiritual and systemic reforms.
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Examining Qur'anic Teachings on Wealth Redistribution and Justice

One of the foundational Qur'anic verses on social justice is Surah Al Bagarah (2:261), which
compares charity to a seed that grows into a multiplying crop:

“The example of those who spend their wealth in the way of Allah is like a seed of grain which
grows seven ears, each bearing a hundred grains. Thus Allah multiplies for whom He wills”
(Qur'an, 2:261).

In this verse, charity (particularly zakat and sadagah) is not only a moral duty but also a tool for
social transformation. Shihab’s interpretation emphasizes that zakat is a form of economic justice that
addresses the systemic inequalities in society, ensuring that wealth circulates rather than being
hoarded by the few. For Shihab, this process of redistribution is a divine mandate, not just a personal
moral act. It’s something that should be institutionalized, and the state must ensure that the rich share
their wealth with the poor, ensuring societal fairness.

In contrast, Marxist thought critiques capitalism for creating class divisions, where wealth is
concentrated in the hands of the few, leaving the majority in poverty. From a Marxist perspective,
charity, although beneficial, does not tackle the root of economic inequality. Instead, Marxism calls
for revolutionary transformation, where the capitalist system is dismantled and replaced by a system
of shared ownership. The key difference here is that while Shihab advocates for moral responsibility
within the current economic system, Marx insists that only a radical restructuring of the system can
achieve true social justice.

Thus, Islamic social justice and Marxist theory share a common goal of wealth redistribution,
but while Shihab’s framework focuses on moral actions and community solidarity, Marxism pushes
for a structural revolution to address the capitalist oppression that keeps wealth and power in the
hands of a few.

Rights of the Marginalized: Empowering the Poor and Oppressed

Another critical aspect of Islamic social justice is its emphasis on the rights of the marginalized.
A significant verse in this regard is Surah At Tawbah (9:60), which outlines those entitled to zakat:

“Alms are for the poor, the needy, those who are employed to collect them, for those whose
hearts are to be reconciled, for those in slavery, for those in debt, for those who struggle in
the cause of Allah, and for the traveler an obligation from Allah. And Allah is All Knowing,
All Wise” (Qur'an, 9.:60).

Here, the Qur'an clearly sets out the social obligations of the Muslim community to care for the
marginalized the poor, orphans, slaves, and travelers. Shihab interprets this as a fundamental principle
of Islamic social justice, where zakat is not a voluntary act of kindness, but rather a divine obligation
to ensure the welfare of those who are most vulnerable. In Shihab’s view, the state must play an active
role in implementing these principles, ensuring that wealth is distributed justly and that the needs of
the marginalized are met.

From a Marxist perspective, the issue of marginalization is tied directly to the capitalist system,
which thrives on the exploitation of the working class and the oppression of the poor. Marx’s theory
posits that class struggles are the driving force behind societal conflict, with the working class being
systematically exploited by the capitalist elite. Marx would argue that true social justice cannot be
achieved until the capitalist system is overthrown, and wealth is redistributed through socialist means,
where resources are allocated according to need, not profit.

Therefore, both Shihab’s interpretation and Marxist thought agree on the rights of the
marginalized but differ in their approach: Shihab advocates for moral action and institutionalizing
justice through Islamic principles, while Marx calls for a revolution to dismantle the capitalist system
that perpetuates the oppression of the poor.

Community Solidarity and Collective Action
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Islam also emphasizes community solidarity as a core value in achieving social justice. In Surah
Al Ma’un (107:1 7), the Qur'an criticizes those who do not fulfill their moral responsibility to help
the poor:

“Have you seen the one who denies the Recompense? For that is the one who drives away the
orphan and does not encourage the feeding of the poor. So woe to those who pray but are
heedless of their prayer” (Qur'an, 107:1 7).

This verse stresses that true faith and righteousness cannot be separated from social action.
Shihab’s interpretation underscores that community solidarity is not optional but a moral obligation
for every Muslim. This means that social justice is a collective responsibility, where individuals,
communities, and the state must work together to ensure that the poor and needy are cared for (Arif,
2018;2019).

Marxist theory, similarly, calls for solidarity among the working class as a means of resisting
capitalist exploitation. Marx argues that only through collective action can the working class
overthrow the capitalist system and ensure that economic resources are redistributed fairly. Class
unity is a core tenet of Marxist ideology, and it is the foundation for revolutionary action.

Here, the overlap between Islamic solidarity and Marxist class struggle becomes clear: both
emphasize community action and solidarity to address the systemic inequalities of their respective
societies. Islamic social justice calls for moral action to care for the poor, while Marxism calls for
collective revolutionary action to dismantle the capitalist systems that perpetuate oppression.

Sinthac Model: Proposed Integrated Approach

The proposed Sinthac model aims to integrate both Islamic social justice and Marxist principles
to create a comprehensive approach to solving economic inequality and social injustice in Indonesia.
The model combines moral reform and structural transformation, offering both individual and
systemic solutions to address the needs of the marginalized and oppressed.

Key Elements of the Sinthac Model:
1. Moral and Structural Reform:

The model proposes the integration of Shihab’s emphasis on moral responsibility (through
Islamic charity) with Marx’s critique of capitalism. While Islamic ethics guide personal
charity and community welfare, Marxist critiques address the structural reform needed to
eliminate capitalist oppression. Together, they create a comprehensive moral framework for
individual and social transformation.

2. Institutionalizing Wealth Redistribution:

In this model, Islamic charity (such as zakat and sadagah) is institutionalized within the
broader framework of Marxist economic reform. State run programs that prioritize the
marginalized will ensure equitable wealth distribution, eliminating the disparities between the
wealthy elite and the working class. Islamic moral teachings will guide these reforms,
ensuring they align with ethical standards of justice and fairness.

3. Empowering the Marginalized:

Empowerment is key in both Islamic social justice and Marxism. The Sinthac model proposes
ensuring economic opportunities for the poor through a framework of zakat combined with
labor rights and fair wages, as advocated by Marx. The state must implement policies that
provide equal access to education, healthcare, and economic opportunities for all citizens,
especially the disenfranchised.

4. Community Solidarity through Collective Action:
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Finally, the Sinthac model calls for community solidarity to address systemic injustices. This
can be achieved through Islamic solidarity, which calls for moral responsibility for the needy,
and Marxist solidarity, which promotes class unity to fight capitalist exploitation. The model
encourages both moral transformation and revolutionary action to build a more just society.

Here is a graphical representation of the Sinthac model, outlining the integration of Islamic social
justice and Marxist principles:

Moral Responsibility (Islamic Charity)

!

Integration
Structural Reform (Marxist Theory) Zakat and Sadaqah
Islamic Solidarity Labor Rights and Fair Wages Economic Redistribution Overthrow of Capitalist Structures Community Welfare

S N

Empowering the Marginalized

>

Empowerment through Economic Opportunities

Y
Community Selidarity Education, Healthcare, Economic Access

S~

Moral and Revolutionary Action

Y
More Just Society

Figure 1. Sinthac Model: An Integrated Approach to Social Justice

This diagram illustrates Sinthac's model of integrating Islamic and Marxist principles of social
justice in addressing social injustice and economic inequality, particularly in Indonesia. The Sinthac
model offers an integrated approach to addressing economic inequality and social injustice in
Indonesia by combining Islamic social justice and Marxist principles. This model emphasizes both
moral reform and structural transformation, providing practical solutions to the economic challenges
facing the marginalized. By combining ethical responsibility with revolutionary change, we can
create a more just and equitable society where economic justice is accessible to all.

CONCLUSION

The integration of Islamic social justice and Marxist principles provides a powerful,
multifaceted framework for addressing economic inequality, social injustice, and political corruption
in Indonesia. Both frameworks, though originating from different intellectual traditions, share
common concerns regarding wealth concentration, the exploitation of labor, and the marginalization
of the poor. While Islamic social justice, as interpreted by Shihab, emphasizes moral responsibility
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and charitable acts, Marxism calls for a radical transformation of the capitalist system to address the
structural causes of inequality.

Through an in-depth analysis of key Qur'anic verses, we see how Islamic teachings align with
Marxist critiques on the need for wealth redistribution, the rights of the marginalized, and the
importance of community solidarity. Shihab’s interpretations encourage individual responsibility and
moral reform, while Marxism advocates for revolutionary change and the dismantling of oppressive
structures. By integrating these two approaches, we can develop a holistic framework that balances
individual moral transformation with systemic change.

The Sinthac model offers a practical and actionable approach to implementing this integrated
framework in contemporary society. By institutionalizing wealth redistribution, empowering the
marginalized, and fostering community solidarity through collective action, this model proposes a
comprehensive solution to Indonesia’'s social problems. It combines Islamic ethics of charity and
solidarity with Marxist critiques of exploitation and class struggle, providing a blueprint for a just
and equitable society. Ultimately, the integration of Islamic social justice and Marxist thought
presents a path toward a more inclusive society, where economic justice and social transformation go
hand in hand, benefiting both the individual and the community.

REFERENCES
Abbas, E. (2025). The global economy: Evolution, power dynamics, and the future of economic
hegemony. SSRN Electronic Journal.

https://app.dimensions.ai/details/publication/pub.1186271449

Arif, M. (2018). Konsep Pendidikan Akhlak Dalam Kitab Kitab Ahlakul Lil Banin Karya Umar lbnu
Ahmad Barjah. Tajdid: Jurnal Pemikiran Keislaman Dan Kemanusiaan, 2(2), 401-413.

Arif, M. (2019). Adab Pergaulan Dalam Perspektif Al-Ghazali: Studi Kitab Bidayat Al-
Hidayah. Islamuna: Jurnal Studi Islam, 6(1), 64-79.

Arif, M. (2020). Konsep Etika Guru Perspektif Abuya As-Sayyid Muhammad Alwi Al-Maliki Dan
Relevansinya di Era Millenial. Fikrotuna; Jurnal Pendidikan Dan Manajemen Islam, 12,
1641-65.

Arif, M., Harun, M., & bin Abd Aziz, M. K. N. (2022). A Systematic Review Trend of Learning
Methods for Reading the Kitab Kuning at Pesantren (2000-2022). Journal of Islamic
Civilization, 4(2), 146-164.

Bisuony, A. A., Moftah, M. S. B., & Mohamad, S. A. R. (2023). Karl Marx's materialistic
interpretation of ethics: A critical analytical study. International Journal of Academic
Research in Business and Social Sciences.
https://app.dimensions.ai/details/publication/pub.1166348489

Creswell, J. W. (2014). Research design: Qualitative, quantitative, and mixed methods approaches
(4th ed.). Sage Publications.

Elfi, E., & Siregar, G. (2024). Islam and Marxism from Tan Malaka's perspective. Jurnal Asy-
Syukriyyah. https://app.dimensions.ai/details/publication/pub.1183869930

El-Masri, F. (2025). Muslim LGBTQ+ identities: Patriarchy, Marxism, Sharia, Anarcho-Islamism,
and the role of Zionism. SSRN Electronic Journal.
https://app.dimensions.ai/details/publication/pub.1185122260

Fernanda Desky, A. (2022). The Controversy of Muhammad Bagir Ash-Sadr's Thoughts (Eastern
Capitalist) with the Thoughts of Karl Marx and Max Weber (Western Capitalists) in the
Context of Global Islamic Economic System. International Journal lhya Ulum al-Din.
https://app.dimensions.ai/details/publication/pub.1149099081

Fikroh Page 322



Fikroh: Jurnal Pemikiran dan Pendidikan Islam, Vol. 18, No. 2, May 2025

Fogg, K. W. (2019). Indonesian Islamic Socialism and its South Asian Roots. Modern Asian Studies.
https://app.dimensions.ai/details/publication/pub.1117711899

Fogg, K. W. (2023). Ummah Yet Proletariat: Islam and Marxism in the Indonesian Nationalist
Project. Oxford University Press.
https://app.dimensions.ai/details/publication/pub.1157407739

Friesen, 1. (2024). Local ethics and conflicts of interest: Living between bottom-up from top-down
peace in  provincial Egypt. Journal of Peacebuilding &  Development.
https://app.dimensions.ai/details/publication/pub.1168245228

Gadamer, H. G. (2004). Truth and method. Continuum.

Ginn, F., & Mustafa, D. (2025). Pious natures: Plant cultures in urban Pakistan. Social & Cultural
Geography. https://app.dimensions.ai/details/publication/pub.1184680545

Hanafi, L. (2023). The role of Islam in shaping contemporary Marxist thought. International Journal
of Political Philosophy. https://app.dimensions.ai/details/publication/pub.1165017412

Heidegger, M. (2010). Being and time. Wiley-Blackwell.

Huda, N., Kuswanjono, A., & Utomo, A. H. (2023). Redefining the meaning of freedom in liberal
theology and liberation theology, and its implementation in religious life. Khazanah Jurnal
Studi Islam dan Humaniora. https://app.dimensions.ai/details/publication/pub.1164594375

Jamal, A. H. (2023). Islamic socialism in contemporary discourse: Reinterpreting the political
economy. Al-Qalam Journal of Islamic Thought.
https://app.dimensions.ai/details/publication/pub.1163645395

Juraev, Z., & Ahn, Y. J. (2023). Reimagining the Interplay between Marxism, Belief, and Modernity.
Preprints.org. https://app.dimensions.ai/details/publication/pub.1164258348

Kanaaneh, A. (2021). Ali Shariati: Islamizing Socialism and Socializing Islam. Left History.
https://app.dimensions.ai/details/publication/pub.1140582436

Krippendorff, K. (2018). Content analysis: An introduction to its methodology (4th ed.). Sage
Publications.

Macias Amoretti, J. A. (2022). Analisis comparado del discurso politico outsider en Marruecos: El
boicot a las elecciones legislativas de 2016. Discurso &  Sociedad.
https://app.dimensions.ai/details/publication/pub.1184728315

Mustafa, S. (2023). Islamic economics and Marxist critiques of capitalism: Comparative perspectives.
Islamic Economic Studies Journal.
https://app.dimensions.ai/details/publication/pub.1164612816

Nahdlatul, A. (2023). Marxism and Islamic thought: An analytical comparison. Islamic Economic
Review. https://app.dimensions.ai/details/publication/pub.1164729452

Nilsen, A. G. (2025). Emerging powers and the political economy of the southern interregnum. Forum
for Development Studies. https://app.dimensions.ai/details/publication/pub.1185340718

Paralihan, H. (2024). Ali Shari’ati on divine humanism: Integration of divine values in the formation
of human identity. AI-A raf Jurnal Pemikiran Islam dan  Filsafat.
https://app.dimensions.ai/details/publication/pub.1185439438

Ramdhan, T. W., & Masuwd, M. A. (2025). Kinesthetic Learning Style and PAI Learning Outcomes
of Elementary School Students. Scaffolding: Jurnal Pendidikan Islam Dan Multikulturalisme,
7(1), 279-298.

Rizwan, M. (2023). The fusion of Marxism and Islamic social thought in post-colonial South Asia.
Social Theory & Practice. https://app.dimensions.ai/details/publication/pub.1164230190

Fikroh Page 323



Fikroh: Jurnal Pemikiran dan Pendidikan Islam, Vol. 18, No. 2, May 2025

Saffari, S. (2023). Tawhid paradigm and an inclusive concept of liberative struggle. Religions.
https://app.dimensions.ai/details/publication/pub.1163470783

Schéfer, S., & Syam, M. (2025). Pandemic politics: The acceleration of democratic erosion and
autocratization in  Indonesia during Covid-19. Zeitschrift flir Vergleichende
Politikwissenschaft. https://app.dimensions.ai/details/publication/pub.1188880186

Shariati, A. (2022). Islamic social justice in the thought of Ali Shariati: Bridging faith and revolution.
Journal of Islamic Studies. https://app.dimensions.ai/details/publication/pub.1165635122

Shihab, M. Q. (2020). Tafsir Al-Misbah: Pesan, Kesan dan Keharmonisan Al-Qur'an. Mizan.

Shihab, M. Q. (2022). The ethical dimensions of social justice in the Qur’an: A contemporary reading.
Journal of Qur'anic Studies. https://app.dimensions.ai/details/publication/pub.1164950812

Shihab, M. Q. (2023). Qur’anic approach to social justice and its relevance today. Al-1im Journal of
Islamic Studies. https://app.dimensions.ai/details/publication/pub.1163788994

Soetomo, G. (2023). Contemporary Islamic Socialism: Conceptual Debate and Practical
Implementation. Islamic Thought Review.
https://app.dimensions.ai/details/publication/pub.1165239726

St. John, E. P. (2023). Higher education in post-neoliberal times: Building human capabilities in the
emergent period of uncertainty. Preprints.org.
https://app.dimensions.ai/details/publication/pub.1155236663

Sukrie, S., & Antok, I. (2023). Political critique of Axel Honneth's recognition of Jurgen Habermas'
deliberative democracy. Politea Jurnal Politik Islam.
https://app.dimensions.ai/details/publication/pub.1158604788

Tan  Malaka.  (2023). Ummah  Yet  Proletariat.  Oxford  University  Press.
https://app.dimensions.ai/details/publication/pub.1157407739

Tjokroaminoto, H. O. S. (2023). Islamic socialism in the context of Indonesian nationalism. Journal
of Southeast Asian Studies. https://app.dimensions.ai/details/publication/pub.1164971841

Uddin, L. (2023). Red Maulanas: Revisiting Islam and the Left in twentieth-century South Asia.
History Compass. https://app.dimensions.ai/details/publication/pub.1164831721

White, B., Graham, C., & Savitri, L. (2022). Agrarian movements and rural populism in Indonesia.
Journal of Agrarian Change. https://app.dimensions.ai/details/publication/pub.1149941098.

Fikroh Page 324


https://app.dimensions.ai/details/publication/pub.1149941098

